








Stotra – Meaning –  rcanumÅ  (Insight)
Samyag Jñ śāna Vi ārada - Study Book 10

Śāṅtistava - Laghuśāṅti
Base:- Èvaṁyannāmākṣara – purassaraṁ – saṅstutā Jayādèvī |

Kurutè sāntiṁ namatāṁ, namo nama: sāṅtayè tasmai || 15 ||

1

Word Meaning
èvaṁ - as said above
yannāmākṣara – purassaraṁ - 
whose name maṅtra and letter maṅtra 
for sure wonderment/surprise
saṅstutā - praised best way  
Jayādèvī - Jayādèvī

kurutè sāntiṁ - makes peace 
namatāṁ - to the worshipers 
namo nama: - offer salutations, offer 
obeisance 
sāṅtayè tasmai – to Śāṅtinātha 
Bhagavāna 

Meaning- Integration: - As said above, with whose name-maṅtra and letter-
maṅtra wonderment is praised (Vijayā-) Jayādèvī makes peace to these worshipers, that Śrī 
Śāṅtinātha Bhagavāna we offer salutations-obeisance...15
Base:-
     (Falaśruti -The Result)

Iti pūrvasūri-darśita-maṅtrapada-vidarbhita: stava: śāntè: |
Salilādi-bhaya-vināśī, śāntyādikaraśca bhaktimatām || 16 ||

Word Meaning
Iti- at the end
pūrvasūri-darśita-maṅtrapada-vidarbhita: -
knitted with mantra-verses revealed by the 
predecessors keeping guru’s faith 
stava: śāntè:-   peace-hymn

 

Meaning-Integration:- At the end it is told that the peace-hymn (śāṅti-stava) is 
knitted with mantra-verses revealed by the predecessors respecting guru’s faith and 
destroyer of fear of water etc. as well as  confirmer of peace and satisfaction-contentment 
for the nuisances to the devotees and to those who perform ritual ceremonially...16 
Base:-
  Yascainaṁ paṭhati sadā śruṇoti bhāvayati vā yathāyogam |
  Sahi śāṅtipadaṁ yāyāt, sūri: śrīmānadèvaśca || 17 ||

Word Meaning
 Ya:- that
ènaṁ - this hymn/praise 
paṭhati - reciting 
sadā -  constantly/persistently 

salilādi-bhaya-vināśī - destroyer of 
fear of water etc. 
śantyādikara:- confirmer of peace, 
satisfaction, contentment
ca- and
bhaktimatāma - to the devotees, to 
those who perform ceremonial ritual

sa- that 
hi - definitely/certainly
śāṅtipadama – the seat of peace, 
the position of attainment (siddhi-pada) 
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śruṇoti - listen from others
bhāvayati vā yathāyogama – or as per  the rule
 of maṅtra yoga does with its sentiment /spirit 

Meaning-Integration:- and the one who recites this praise with emotions, 
listens from others with sincerity,  and performs its spirit according to the rule of maṅtra-
yoga, he/she certainly attains the seat of peace. May rî  also attain the © Månadévasýri
position of peace...17 

Base:-          (Aṅtya-Maṅgala)
     (Silogo)

     Upasargā: kṣayaṁ yāṅti, chidhyaṅtè vighna-vallaya: |
     Mana: prasannatāmèti, pūjyamānè jinèśvarè || 18 ||

Word Meaning 
Upasargā: - nuisances, disaster, catastrophe 
kṣayaṁ yāṅti - are destroyed
chidhyaṅtè - are pierced
vighna-vallaya: - disruptive creepers of 
     obstacles

 
Meaning-Integration:- By worshiping Jinèśvara all types of nuisances/troubles 

are destroyed, disruptive creepers of obstacles are pierced and mind becomes happy-
delighted...18
Base:- 

Sarva-maṅgala-māṅgalyaṁ, sarva kalyāṇa kāraṇam  |
Pradhānaṁ sarva dharmāṇāṁ, Jainaṁ jayati śāsanam || 19 ||

 Meaning-Integration:- Auspicious in all auspicious things, cause of everyone’s 
welfare and best amongst all the religions such Jaina reign (sermon-discourse) always 
triumphs, is victorious...19

Mana: - mind, heart
prasannatāmèti - are delighted 
pūjyamānè jinèśvarè – by worshiping 
     Jinèśvara

yāyāta - get
sūri: śrīmānadèvaśca - Śrīmāna dèva also



Śrī Daṅḍaka (Punishment) Prakaraṇa 
Śrī Gajasāra Muni

Alpabahutva – Less and More Numbers of Jīva
n‚m_Uþ ~m`a½Jr, do_m{U` ̂ dU {Za` d§V{a`m &
OmoBg MC nU {V{a`m, ~o B§{X` VoB§{X` ̂ y AmD  &&39&&
dmCdUñgB {M`, A{h`m A{h`m H$_oU_o hþ§{V &
gìdo {d B_o ̂ mdm, {OUm _Ao U§Vgmo nÎmm         &&40&&

   Pajjamaṇu bāyaraggī, vèmāṇiya bhavaṇa niraya vaṅtariyā |
   Joisa cau pa tiriyā, bè indiya tèindiya bhū āū || 39 ||
   Vāuvaṇassai ciya, ahiyā ahiyā kamèṇamè huṅti |
   Savvè vi imè bhāvā, jiṇā maè ṇa taso pattā || 40 ||´

Meaning: Paryāpta manuṣya, bādara agnikāya, vaimānika, bhavanapati, nārakī 
vyaṅtara, jyotiṣī, caurindriya, paṅcèndriya, tiryaṅca, bèindriya, tèindriya, pṛthvīkāya, 
apakāya, vāyukāya and certain vanaspatikāya, these are  all successively more than one 
respectively. 

Hèy Jinèśvara! All these births I have obtained infinite-endless times || 39 – 40 ||
Which life-form is least/less (alpa) …and which life-forms are more than these, that 

information is called as alpa-bahutva. 
The term (numeral) saṅkhyāta is used as long as counting-numerical calculation is 

possible... when not possible to count the number it is called innumerable (asaṅkhyāta) and 
anything especially more than that is called infinity (anaṅta).

The alpa-bahutva of life-forms is as follows:-
(1) Paryāpta manuṣya – least of all, from that
(2) Bādara agnikāya – asaṅkhyāta times more, from it i.e. more than innumerable (it means 

agnikāya jīva are more innumerable than manuṣya... same way we have to understand 
further)

(3) Vaimānika dèva – asaṅkhyāta times more, from it 
(4) Bhavanapati – asaṅkhyāta times more, from it 
(5) Nārakas – asaṅkhyāta times more, from it
(6) Vyaṅtara dèva – asaṅkhyāta times more, from it
(7) Jyotiṣī dèva – asaṅkhyāta times more, from it
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(8) Caurindriya life-forms – asaṅkhyāta times more, from it.
(9) Paṅcèndriya Tiryaṅca – especially more (viśèṣādhika), from it (means the paṅcèndriya 

tiryaṅca jīva  are less than double the numbers of caurindriya jīva)
(10) Bèindriya life-forms – especially more (viśèṣādhika), from it.
(11) Tèindriya life-forms – asaṅkhyāta times more, from it
(12) Pṛthvīkāya life-forms – asaṅkhyāta times more, from it
(13) Apakāya life-forms – asaṅkhyāta times more, from it
(14) Vāyukāya life-forms – asaṅkhyāta times more, from it
(15) Vanaspatikāya life-forms – anaṅta times more (infinite times)

If this alpa-bahutva is considered in depth, then one realizes that human beings are 
the least in numbers amongst all the jīva in this world. That alone accomplishes the rarity of 
the human-birth.

Vaimānika gods are also innumerable (asaṅkhyāta) times more than human beings. 
This rare human-birth we have got is due to great merit-puṇya.  In all the other births our jīva 
has wandered infinitely. So now not touring-ambulating in these other births, the jīva who 
has now attained human bhava-birth should do its worship beautifully to limit the worldly 
existence-transmigration in other species; and soon become free from this birth and death 
entanglements.

g§nB Vþåh ̂ Îmñg, X§S>J n` ̂ _U ̂ ½J {h``ñg &
X§S>{V` {da` gþbh§, bhþ __ {X§Vþ _þŠIn`§ &&41&&

 Saṁpai tumha bhattassa, daṅḍaga paya bhamaṇa bhagga hiyayassa |
 Danḍatiya viraya sulahaṁ, lahu mama diṅtu mukkhapayaṁ || 41 ||

Meaning:  Due to roaming in the twenty four daṅḍaka as the jīva with aggrieved 
mind and your devotee, give me mokṣa-pada (salvation) that is accessible to stop the three 
daṅḍakas (penalties) of mind (mana)-vacana (speech)-kāya (body) soon || 41 ||

O God! Due to the study of daṅḍaka How the jīva has roamed in 24 I understood 
daṅḍaka? What all kinds of births and deaths have occurred? Now I fear this world full of 
great diseases-troubles/dangers...I feel extremely sorry-remorse-sorrowful-dejected and 
regretful. Oh dèvādhidèva! After wandering so much I have come to your feet and refuge. I 
have detached myself from the world. I have become your devotee, now I want to free myself 
from the daṅḍa (punishment) of mind (mana)-vacana (speech)-kāya (body). If these three 
things end/stop fully than I can attain the place of infinite happiness in the form of mokṣa-
pada (position of salvation).
       Hèy Vitarāga-ascetic! Now immediately free me from rāga (attachment-likes)-dvèṣa 
(hatred-dislikes)…giving mokṣa-pada early and free me from all bondages... free me.



 {g{a {OUh§g _þUrga, a‚mo {g{a YdbM§X grgoU &
JOgmaoU {b{h`m, Aogm {dÞ{Îm Aßn{h`m &&42&&

Siri jiṇahaṅsa muṇīsara, rajjè siri dhavalacaṅda sīsèṇa |
Gajasārèṇa lihiyā, èsā vinnatti appahiyā || 42 ||

Meaning:  About the state of Śrī Jiṇahaṅsa Munisvara, Śrī Dhavala caṅdra muni’s 
disciple Gajasāra Muni has written this vijñapti for benefit of his soul || 42 ||

Writing about Śrī Jinèśvara Paramātmā’s winning-victorious reign where virtuous 
statehood of such Śrī Jiṇahaṅsa Munisvara prevailed, Śrī Dhavala caṅdra muni’s disciple Śrī 
Gajasāra Muni created this vijñapti for his self-be hoof and self-welfare, please accept that 
vijñapti. 

In the above written daṅḍakas criticism-discriminant, if anything is written 
against command-order of Jina then, trividha-trividha ways Micchāmi Dukkaḍaṁ.
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The Influencer-dominator-impresser Ācārya bhagavaṅta of Jaina Reign

18
Mahārāva Bhāramalajī Pratibodhaka, Yuga-pradhāna 

Vaḍhiyāra region...
Lolāḍā town...
There, of the Kothārī clan śrèṣṭhī Nāniga and śrāvikā Nāmiladèvī of Śrīmāla 

community resided...
In V.S. 1633, on the auspicious day of Vaiśākha suda 6 Nāmiladèvī gave birth to a 

son...he was named Koḍanakumāra...as a child he was as influential as Indra. Mother 
Nāmiladèvī had seen the rising sun at the time of her conception.  The mothers of 
Tīrthaṅkara also of the 14 dreams see sun in the seventh dream. Asking Śrīdhara Bhaṭṭa, the 
clan preceptor-priest about fruit of the dream, he had suggested fruit of birth of divine son.  
When Koḍana reached 5 years age, Aṅcala Gacchādipati Dharmamūrtisūri during his 
wandering arrived in Lolāḍā... śrèṣṭhī  Nāniga had gone abroad-outland for business so the 
child with his mother went to upāśraya for saluting guru and as per the divine indication 
child ran to sit in guru’s lap.  This surprised everyone.  Guru saw his multiple divine 
impressions-characters and demanded him from Nāmiladèvī.  He told her that through him 
the glory of the Jaina rule will increase.  The mother expressed her reluctance on the pretext 
that the child’s father had gone abroad.  When the child became 9 yr. Sūri again arrived in 
this town.  Listening to his aloof serious speech, Koḍana’s abstinence arose.  After taking 
permission of his parents he accompanied guru. 

Dharmamūrtisūri along with the child arrived in Dhavallakapura Dhoḷakā.  In V.S. 
1642 on Phālguna śudi 4, Saturday he was initiated and was named Kalyāṇasāgara muni. 
There, the rich śrèṣṭhī Māṇika of Nāgaḍā clan spent five thousand rupees and celebrated the 
initiation occasion.  In Pālitāṇā, in V.S. 1644, on day of Mahāsudi 5 he was given the bigger 
(elder) initiation (vaḍī dikṣā).  In Puṅḍaragiri-Śatruṅjaya while doing Jinèśvara Prabhu’s 
meditation Guru realized that the novice disciple is endowed with all virtues. Therefore he 
was deemed fit, and in V.S. 1649 on Mahā śudi 6, Sunday in Ahammadapura-Ahamadābāda 
he was given the title of Ācārya.  On that occasion, Goviṅdaśāha, the minister of Diu Port, 
spent a lot of money for the celebrations. After that, the glory of Caritranāyaka spread 
everywhere.

In V.S. 1671, Dharmamūrtisūri died. That same year on the day of Poṣa vadi 11, 
Kalyāṇasāgara sūri was appointed as the Chief of the gaccha-Gacchādipati.  He was the 65th 
Paṭṭadhara of Aṅcala gaccha.  At that time, despite the presence of many elder and 
knowledgeable disciples like Mahopādhyāya Ratnasāgarasūrijī, Dharmamūrtisūri chose 
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over them a young disciple like Kalyāṇasāgara sūri as his successor, through which we can 
see his high talent. He was only 38 yr. old then.

The very next year i.e. in V.S.1672, the Udaipura saṅgha gave Caritranāyaka the title 
of “Yuga-pradhāna” i.e. dominant-main minister of the era.

Due to preaching of Kalyāṇasāgara sūri, the minister brothers Vardhamāna and 
Padmasiṅha Śāha of Jāmanagara spent a lot of money...after listening to the speech they 
organized a huge Śrī Śatruṅjaya Tīrtha pilgrimage saṅgha. When arrived in Jāmanagara the 
chiefs of the saṅgha presented valuable gift to the King, Jāma Jasavaṅtasiṅha...the king was 
pleased and told them to ask something.  Therefore, the saṅghapati brothers asked for 
soldiers for protection of the saṅgha.  The king gave them hundred warriors carrying 
weapons and asked for a promise to settle in Jāmanagara and do business here.  The king also 
gave assurances that all facilities would be provided by the state. The saṅghapatis accepted 
the king’s word.  So the king was overjoyed and gave clothes-ornaments etc. additionally...  

After one month the Saṅgha reached Śrī Śatruṅjaya and seeing Prabhu Śrī Ādinātha 
they felt fulfilled. They stayed for 15 days and the saṅghapati spent abundant money in 
religious etc. works.  On the Girirāja (King of Hills) seeing the series of grand Jina temples 
built by King Saṁprati, Kumārapāla, maṅtrīśvara (ministers) Vimala and Vastupāla-
Tèjapāla, on listening to the preaching of Kalyāṇasāgara sūri in V.S. 1650 on Māgasara vadi 
9, foundation stone was laid of two Jaina temples.  After that the saṅgha returned home from 
its holy pilgrimage.  As per the promise given the saṅghapati brothers came to Jāmanagara 
and settled. With them 5000 Ośavāḷa also settled there.  They greatly increased the 
prosperity of Jāmanagara by increasing the trade.  The king was pleased and appointed them 
as his ministers.

Inspired by Padmasinha’s wife Kamalādèvī both brothers decided to build a grand 
Jinālaya in Jāmanagara...due to preaching of Kalyāṇasāgara sūri in V.S. 1668 on Śrāvaṇa 
śudi 5, ceremonially its work-foundation was laid. 800 masons-stonemasons worked for 8 
years and built the magnificent Jina Prāsāda.  Due to preaching of Kalyāṇasāgara sūri in V.S. 
1676 on Vaiśākha śudi 3, Wednesday along with the original head Tīrthaṅkara Śāṅtinātha 
501 Jina-idols were established-reputed.    

After that in V.S.1678 on Vaiśākha śudi 5, Friday, in the Dèvakulikā of Bhamatī 
second establishment occurred. Sūri’s teachings led to the construction of many Jaina 
temples with pinnacle built in Moḍapura, Chīkārī etc. places. In Śatruṅjaya after completion 
of the work of the two temples in V.S. 1675 Vardhamāna and Padmasiṅha in their temples 
established idols of Śrī Śāṅtinātha, Śrī Śrèyāṅsanātha respectively after performing the 
Aṅjana Śalākā ritual for the images. In V.S. 1676 on Phālguna śudi 2, Śāha Padmasiṅha 
performed the second reputation also. From Kalyāṇasāgara sūri’s teachings they spent a lot 
of money on religious activities.  Later due to stately political skirmish-intrigue-encounters, 
leaving Jāmanagara, they relocated in Bhadrāvatī and settled here again, such linked 
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evidences are found. From Kalyāṇasāgara sūri’s teachings  both brothers made pilgrimages 
of Pāvāgaḍha, Giranāra, Tāraṅgā, Ābu, Sammèta- Śikhara, Śatruṅjaya etc. and performed 
renovation works here.  They renovated Bhadrèśvara Tīrtha too and by spending a lot of 
money reputed it.

From Kalyāṇasāgara sūri’s teachings, resident of Āgrā the Minister Brothers 
Kuṅrapāla-Sonapāla also spent a lot of money in religious activities.  Their political career is 
also most important and prime.  From Kalyāṇasāgara sūri’s teachings in V.S. 1670 they had 
taken out the historical saṅgha from Āgrā to Sammèta Śikhara; before that also in V. S.1657 
they had taken out the saṅgha from Āgrā to Sammèta Śikhara. As well as in Āgrā they 
constructed two storied big upāśraya for Aṅcala-gaccha śramaṇa.

In Āgrā they built two Jaina temples. And in V.S. 1671 on Vaiśākha śudi 3, Saturday 
along with the original head Śrī Mahāvīraswāmī and Śrī Śrèyāṅsanātha 450 Jaina idols were 
reputed majestically-lordly.  From Kalyāṇasāgara sūri’s teachings this memorable 
reputation ended in Āgrā.

In V.S. 1665, a big Tīrtha saṅgha was taken out to Śatruṅjaya. Both the saṅghapati 
guildsman Vardhamāna and Padmasiṅha Śāha were also present.  Numerous pilgrims from 
Hālāra Siṅdha, Soraṭha, Kutccha, Marudhara, Mālavā, Gujarāta, Āgrā etc. places gathered 
in this union-saṅgha.

In V.S. 1668 on the auspicious day of Akṣaya tṛtīyā day, Rāyaśī Śāha started the 
foundation work for constructing a grandiose Jinālaya in Jāmanagara.  At this occasion the 
whole town was invited for meals.  Even Jāma Sāhèba also came.  Vardhamāna-Padmasiṅha 
Śāha came along with guildsmen. The whole city turned into festival.  In V.S. 1675Vai śākha 
śudi 8, from Kalyāṇasāgara sūri’s teachings with the Mulanāyaka Śrī Śāṅtinātha Prabhu 302 
Jina idols were reputed with festive prestige.  In distributing the gain (lahāṇa) etc. works 
also Rāyaśī Śāha spent a lot of money.  He built an upāśraya near the temple. 

Jāmanagara’s state approved guildsman Rāyaśi Śāha Nāgaḍā was also unique 
devotee of   Kalyāṇasāgara sūri.  

Rāyaśi Śāha had taken out Godīji’s saṅgha too.  In V.S. 1687 during the great famine 
he opened food-fields and gave life to many people. In Bhalaśāriṇī town he built Jinālaya 
near Phulazarī River and Aṅcala-gaccha’s Pauṣadha-place. In Rājakoṭa, inspired by its King 
Vibhojī he built Śrī Kṛṣṇa temple here... in Kālāvāḍa he built an upāśraya. In Hālāra’s 
Māṅḍhā town he built Jinālaya with pinnacle and at the time of its festive prestige occasion 
he served juicy meals with all five rasa to the King and the Śrī saṅgha.  In Kutccha-Māṅḍhā 
town Rāyasī Śāha also expanded his fame by building Jinālaya.  In addition, a lot of money 
was spent on building ‘paraba’, rest houses etc.  In every house of Aṅcala-gaccha Jaina 
people he distributed gifts.  Nèṇasī Śāha, brother of Rāyasī Śāha and his son Somā also did 
many good deeds. 

From preaching of Kalyāṇasāgarasūri, in V.S. 1669 Phālguna śudi 3, Friday Rāyasī 
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Śāha performed the second reputation festival in Jāmanagara. This celebration was also 
completed with much fanfare.  The entire town was invited and was given a meal with 
sweets.  A donation of ten thousand rupees was given to Brāhmins. Even at the time of taking 
the fourth vow, Rāyasī Śāha called the entire town for meal. In V.S. 1692, his wife Sīrīādè 
organized a Giranāra saṅgha and on Akṣaya tṛtīyā day traveled and worshipped the saṅgha 
with all types of tasty food items. Sīrīādè did fasting for one month (māsakṣamaṇa) and 
traveled on foot as ‘chha: rī - pālaka saṅgha – journey of devotion on foot-padayātra’ to Ābu 
and Śatruṅjaya Tīrtha. Also Rāyasī Śāha’s second wife Rāṇādè also spent a lot of money in 
Swāmīvātsalya etc. works.

Ahmèdābāda’s Oswāḷa community Vaḍèrā branch’s Parekh Jasu’s son Līlādhara 
was a devotee of Kalyāṇasāgarasūri.  In V.S. 1690 from preaching of Caritranāyaka he 
established Golden idol in Ahmèdābāda, and got written the description of a copy of 
Jayaśèkharasūri’s Kalpasūtra Sukhāvabodha in gold letters. In V.S. 1712 Līlādhara Śāha 
organized cāturmāsa for Caritranāyaka in Ahmèdābāda.  He also took saṅgha to Śatruṅjaya 
Tīrtha.  Poet Saubhāgya Sāgara gaṇi has described about this saṅgha in “Līlādhara Rāsa” in 
detail.

After this old man Līlādhara Saṅghavī took initiation from vācaka (reader) 
Sukhalābha. In V.S. 1715 on Bhādaravā śudi 6, Tuesday he passed away. After that in 
V.S.1721 on Māgasara śudi 5 Tuesday, Līlādhara’s son took out Śrī Godīji’s saṅgha etc. 
description is derived from the above said revised handwritten copy of the rāsa. 

From preaching of Kalyāṇasāgarasūri the other works done are briefly noted here.
(1) Mahārāva Bhāramalajī’s governor Vorā Dhārasī in V.S. 1677 in Bhūja built an 

upāśraya of Aṅcala gaccha.  He also built a dèrī (small worship place) of Grandfather 
Vīramaśāha. Also set footsteps in it. In V.S. 1663 the Bhūja saṅgha also had constructed 
temple of Śrī Ciṅtāmaṇī Pārśvanātha. One fourth (25%) of these expenses were shared by 
Dhārasī Śāha. 

(2) Ahmedabad’s Śrī Śrīmāla community’s guildsman Bhavāna and wife Rājaldè’s 
sons Khīmajī and Supajī in V.S. 1675 on Vaiśākha śudi 13, Friday in Śrī Śatruṅjaya’s base 
station constructed a Jinālaya that faced all four directions (Caumukha). 

(3) Śrī Caṅdra Prabhu’s temple that was built on Śatruṅjaya hills by Ahmedabad’s 
cabinet minister Bhaṅḍārījī was renovated in V.S. 1683 on Mahā śudi 13, Monday by śrāvikā 
Hīrabāi.  She became the sixth generation in the above said ministerial generation.   On the 
Śatruṅjaya hill she also constructed one cistern. Hīrabāi had also traveled to Śatruṅjaya hill 
99 times along with the saṅgha.  There were many ministers in this dynasty.

(4) Khaṁbhāta’s royal guildsman Nāgajī made huge Jina mansion and 
Gacchanāyaka Dharmamūrtisūri’s Stupa (tope).  There are many important references-
mentions about this guildsman from the evidence-texts of that time. He was son of Śāha 
Vatthā of Oswāḷa dynasty.  
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(5) Khaṁbhāta’s Oswāḷa community’s gokharu clan’s guildsman Padmasiṅha spent 
a lot of money for reputation works.  He was the progenitor of Jagata merchant who was a 
famous man in Jaina history.  In V.S. 1683 Padmasiṅha Śāha came from Ahmedabad and 
settled in Khaṁbhāta. And here from sermon of Kalyāṇasāgarasūri he honored five crystal 
images/idols of Lord Śrī Pārśvanātha.  He gave Sūrijī five copies of Kalpasūtra written with 
gold letters in alms as well as four pearly rolls. He also organized Tīrtha saṅgha to Śatruṅjaya 
and for revival-rejuvenation of the texts spent a lot of money.  His son Amaradatta was 
awarded the title of “Rāya” by Śāhajahāna.  His son Udayacaṅda and his son Fatèhacaṅda 
were honored with the higher positions of ‘Merchant of the world’. 

From preaching of Kalyāṇasāgarasūri in V.S. 1683 on Jyèṣṭha śudi 6, Thursday 
Padmasiṅha had made a historical reputation celebration in Khaṁbhāta.  Many extant 
articles of that time are available.  Many guildsmen also had established Jina images/idols at 
that same time.  In the articles on the idols having such a mention of “Padmasiṅha kārita 
pratiṣṭhāyāma” will give an idea of that reputation.  In the reputation articles Jagata 
merchant’s father Ubhayacaṅda is called Udayacaṅda. Jagata merchant’s name is also 
immortal in the political history of India. 

(6) In V.S.1686 on Caitra śudi 15 resident of Dèvagiri and from Śrimālī 
community’s, sub-branch’s guildsman Tukajī’s son Hasujī traveled with his family to 
Śatruṅjaya Tīrtha and renovated the temple along with the fort of Adabudajī... 

(7) In V.S. 1702 on Māgasara śudi 6 Friday resident of Dīva port of Prāgvāṭa dynasty 
minister Kamalasī also performed reputation etc. works.  

Apart from this, thousands of articles are available on the reputation-status 
establishment of Jina-images done due to preaching of Caritranāyaka. In V.S. 1667 on 
Vaiśākha vadi 2, Thursday from preaching of Sudharmagaccha’s Bhaṭṭāraka Jayakīrtisūri 
the guildsman jeweler Vimala from Burhānapura who had established Jina-idols were also 
reputed under auspices of Kalyāṇasāgarasūri.

A legend related to show miracle to Emperor Jahāṅgira goes that the two minister 
brothers Kuṅrapāla-Sonapāla had built two Jinālaya in Āgarā.  At the suggestion of 
someone, the Emperor decreed that if the statues did not show miracle, both temples would 
be destroyed.  On instruction of Kalyāṇasāgarasūri Jahāṅgira saluted the idol when the stone 
idol lifted its one hand and blessed emperor “dharmalābha” in loud voice. The astonished 
emperor placed ten thousand gold coins at sūri’s feet.  Anyway, in the text of that time 
mention Kalyāṇasāgarasūri was called as “Bādaśāha Salèma Jahāngiramānya.”  

History is famous for the coalition-association of Kalyāṇasāgarasūri and Kutccha’s 
Mahārāva Bhāramalajī.  Through Sūri’s teachings, Mahārāva embraced the noble ideals of 
Jainism and on festival days proclaimed ‘amārī paḍaha’. The German scholar Dr. Kalāṭa has 
noted that Kalyāṇasāgarasūri converted Mahārāva Bhāramalajī. 

The seat in the royal palace on which Kalyāṇasāgarasūri used to sit was considered 
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as the seat of Guru and no one should sit on it so this was sent to aṅcala-gaccha upāśraya 
which is still there.  

  Mahārāva Bhāramalajī’s prince Bhojarājajī was also Sūri’s unique devotee.  
Vācaka (reader) Vinayasāgara for pleasing him composed Bhoja grammar in Sanskṛta at the 
behest of Kalyāṇasāgarasūri to appease him.

  Kalyāṇasāgarasūri was an able Paṭṭadhara; influential ācārya besides being good 
author (book-graṅtha writer-author).  He has composed the following texts:-     

(1) Śāṅtināthacaritra (2) Surapriyacarita (3) Jinastotro (pictorial) (4) 
Visaviharamāna stavana (5) Agaḍadattarāsa (6) Pārśvanātha Sahastranāma (7) Pārśvanātha 
Aṣṭottaraśatanāma (8) Miśraliṅgakośa, vivaraṇa as well as various Jinastotro-jina hymns, 
stavo-jina praises etc. 

At the ripe old age of eighty five wandering Kalyāṇasāgarasūri arrived in Bhūja.  
Ācārya Kalyāṇasāgarasūri who was surrounded by vast disciple family including disciple 
Amarasāgarasūri, Mahopādhyāya Ratnasāgarajī, was greatly worshipped by guildsman 
Jagaḍuśāha. Here after a mild illness Sūri peacefully passed away.  The Bhūja saṅgha 
performed a grand obsequy.  Jagaḍuśāha raised donation of 5000 coins and celebrated the 
aṣṭānhikā festival.  The saṅgha established the pādukās (wood-sandals-clog) here where  
huge stupa has been created in present times.

Millions of salutations at the feet of such a great influential Yuga Pradhāna Dādā   
Kalyāṇasāgarasūri... 



Support graṅtha- Guṇasthāna Kramāroha   - Pūjya Ācārya Ratnaśèkharasūri

At the fourteenth guṇasthānaka when time of two samaya is left before that 85 
Prakṛti are in sattā, when one samaya is left 13 Prakṛti are in sattā... at end time, leaving sattā 
it goes in liberation.

nyd© à`moJ Vmo@g§J - ̂ mdX²~§Y{d_mojV: &
ñd^mdn{aUm_mƒ, {gÕñ`moÕ©J{V^ydoV² &&120&&

Pūrva prayoga toasaṅga – bhāvadbaṅdhavimokṣata: |
Svabhāvapariṇāmācca, siddhasyorddhagatibhūvèt || 120 ||

Meaning: A Siddha bhagavaṅta annihilating karma has an upward movement 
(urdhva gati) in one samaya. The urdhva gati occurs due to (1) pūrva-prayoga (2) asaṅga (3) 
baṅdhavimokṣa (4) svabhāva || 120 ||

For the above said four intentions when the jīva destroys karma it positions steady 
on the siddhaśīlā. These four intentions are explained further with illustration for each.

Hþ$bmbMH«$Xmobofþ-_þ»`mUm§{h`WmJ{V: &
nyd©à`moJV: {gÕm:, {gÕñ`mo Üd©J{VñVWm: &&121&&

Kulālacakra dolèṣu – mukhyāṇāṁhiyathāgati: |
Purvaprayogata: siddhā:, siddhasyordhvagatistathā: || 121 ||

Meaning: Just as the speed of the moving wheel of the potter, of the arrow from the 
bow and that of the stone thrown from the sling occurs due to prior effort, the same way the 
motion-speed-gati of the accomplished siddha parmātmā is also due to prior efforts-actions-
experiences || 121 ||

 _¥„ong§J{Z_m}jmÚWmoÑï>mñdbm~þZ: &
H$_©g§J{d{Z_m}jmÎmWm{g{ÕJ{V: ñ_¥Vm &&122&&

Mṛllèpasaṅganirmokṣādyathod ṣṭāsvalābuna: |â
Karmasaṅgavinirmokṣāttathāsiddhigati: smṛtā || 122 ||

Meaning: When a salve layer applied on calabash separates in the water the 
calabash automatically comes on top of the water; when calabash is salved with a layer of 
clay and left in the water then that calabash settles down in the water first. But as soon as the 
soil dissolves it automatically rises up due to upward motion. In the same way, if the 
association-accompaniment of karma is released, the soul also has an upward movement due 
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to leaving of karma-baṅdhana/association || 122 ||
 EaÊS>\$b~rOmXo ~§Y No>Xm`ÚWmJ{V: &
H$_©~§YZ{dÀNo>Xm {ËgÕñ`{nVWoú`Vo &&123&&

Èraṇḍāphalabījādè baṅdha cèdāyadyathāgati: |
Karmabaṅdhanavicchèdā tsiddhasyapitathèkṣyatè || 123 ||

Meaning: Like the seed of the castor fruit, excising the karma baṅdha leads to the 
urdhva-gati of Siddha bhagavaṅta || 123 || 

When the fruit of castor oil ripens that time due to exposure to the sun the bonds of 
the fruit are broken and the seed gets ejected-thrown-expelled at a distance; same way due to 
breaking of  karma bondages urdhva-gati of Siddha bhagavaṅta takes place.

 `WmY{ñV`©JþÜd©M boï§>dmÚ{¾drM`: &
ñd^mdV: àdÎmªVo, VWmoÜd©>J{VamË_Z: &&124&&

Yathādhastiryagurdhvaca lèṣṭaṁvādyagnivīcaya: |
Svabhāvata: pravarttatè, tathordhvagatirātmana: || 124 ||

Meaning: Just as the nature of stone is to fall down and the nature of fire is to rise 
upward; similarly nature of the soul is to move upward /rise-upward || 124 ||

 ZMmYm¡Jm¡adm^mdmÞ {V`©H$àoaH§${dZm &
Z M  Y_m©{ñVH$m`ñ`m^mdm H$mon{ad«OoV² &&125&&

Nacādhaugauravābhāvānna tiryakaprèrakaṁ vinā |
Na ca dharmāstikāyasyābhāvā koparivrajèt || 125 ||

Meaning: As the movement of siddhas is stated to go upward anyone may doubt 
that why siddha does not have downward movement or tircchā (sideways) gati? Reconciling 
this it states that if something is heavy it falls down (e.g. stone) and siddha jīvas are without 
weight (zero gravity) of karma... they are light so do not move downward.  In the same way, 
without karma, they have no motive force; hence even they do not have tircchā (sideways) 
gati || 125 ||

       Why does it go up to the end of upper loka? Why not in Aloka? To resolve such 
doubts it is said that since ‘helper of movement’ i.e. dharmāstikāya is not present in Aloka, so 
the Siddha Jīvas cannot go to aloka || 125 ||

 _Zmokmgþa{^ñVÝdr, nþÊ`mna_^mgþam &
àm½^mamZm_dgþYm, bmoH$_y{ÜZ©ì`d{ñWVm &&126&&

Manojñāsurabhistanvī, puṇyāparamabhāsurā |
Prāgbhārānāmavasudhā, lokamūrdhirnavyavasthitā || 126 ||

Meaning: The earth named Isadaprāgabhārā is called Siddhaśīlā. This Siddhaśīlā is 
at the end-top of the fourteen Rājaloka. The Siddhaśīlā is the end of the loka-world. The 
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realms of the siddha jiva remain touching this lokāṅta. How is this Isadaprāgabhārā earth? 
He states that this earth attracts the mind of the onlooker-observer. It is even more fragrant 
than fragrance of camphor etc....has subtle organs...it is soft... is sacred-holy-immaculate 
sacred and radiant|| 126 ||

Z¥bmoH$Vþë` {dfH§$^m, {gVN>Ì{Z^meþ̂ m &
D Üd©Vñ`m: {jVo: {gÕm, bmoH$m§ Vog_`dñWVm &&127&&

Nṛlokatulya viṣakaṁbhā, sitachatra nibhāśubhā |
Urdhvatasyā: kṣitè: siddhā, lokāṁ tèsamayavasthatā || 127 ||

Meaning: Also, how is this Siddhaśīlā? Then he says it is proportionate to the 
measure of 45 lakh Yojana of manuṣya loka.  It is in the shape of inverted white umbrella... is 
white-bright... It is 12 Yojana above Sarvārthasiddha plane (vimāna). It is eight yojana thick 
in the middle and at the edges is thinner than a fly's wings... one yojana above it is Aloka... In 
its twenty-fourth part are stationed-positioned the Siddha Bhagavaṅta || 127 ||

 H$mbmdga g§ñWmZm, `m_yfmJV{gH$²{WH$m &
VÌñWmH$meg§H$mamem@@H$mam{gÕmdJmhZm &&128&&
Kālāvasara saṅsthānā, yāmūṣāgatasikathikā |
Tatrasthākāśasaṅkārāśā ākārāsiddhāvagāhanā || 128 ||

Meaning: When siddha Paramātmā renounces his body he remains in the same 
saṁsthāna in which his soul-realms were at the time of liberation. Explaining by example, it 
is said that in the vessel in which the gold is refined-sieved that time what saṁsthāna is of 
gold, similar to that is only the siddha jīvas saṁsthāna. || 128 ||

 kmVmamo@ {IbVËdmZm§, Ñï>maíM¡H$hob`m &
JþUn`m©` ̀ þº$mZm§, Ì¡bmoŠ`moXad{ÝV©Zm_² &&129&&

Jñātāroa khilatatvānāṁ, dṛṣṭāraścaikahèlayā |
Guṇaparyāya yuktānāṁ, trailokyodaravantirnām || 129 ||

Meaning: Siddha Bhagavaṅta knows the virtues of all the elements (tattva) and their 
modification as well as all the living beings-things etc. substances. Not only they know but 
also see their special operational use.  Seeing is also a kind of play...astonishment-
fascination-charm || 129 ||

 AZÝV§Ho$db§kmZ§, kmZmdaUg§j`mV²&
AZÝV§Xe©U§ M¡ Xe©UmdaUj`mV² &&130&&

Anantaṁ kèvalaṁjñānaṁ, jñānāvaraṇsaṁkṣayāta |
Anantaṁdarsaṇaṁ cai darśaṇāvaraṇakṣayāta || 130 || 

Meaning: Due to the complete destruction of jñānāvaraṇīya karma siddha 
bhagavaṅta have infinite knowledge kèvalajñāna and due to complete destruction of 
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darśanāvaraṇīya karma they have infinite darśana || 130 ||
 jm{`Ho$ eþÕgå`ËHo$ Mm{aÌ _moh{ZJ«hmV² &
AZ§VgþIdræ`} M doX{d¿Zj`mH«$_mV² &&131&&

Kṣāyikè śuddhasamyatké cāritra mohanigrahāt |
Anaṅtasukhavīryyè ca vèdavighnakṣayākramāt || 131 ||

Meaning:  Due to waning-destruction of samyaktva mohanīya and cāritra 
mohanīya Siddha Paramātmā has pure kṣāyika samyaktva and yathākhyāta cāritra. 
Similarly due to complete annihilation of vèdanīya karma there is infinite happiness and due 
to decay of aṅtarāya karma they have infinite strength (vīrya). || 131 ||

 Am`þf: jrU ̂ mdËdmV², {gÕmZm_ j`m{ñW{V: &
Zm_JmoÌj`mXodm _yËVm©ZÝVmdJmhZm &&132&&

Āyuṣa: kṣīṇa bhāvatvāt, siddhānāma kṣayāsthiti: |
Nāmagotrakṣayādèvā mūrttānaṅtāvagāhanā || 132 ||

Meaning:  Due to destruction of āyuṣya karma siddha have inexhaustible gati 
(ak¼aya sthiti) They do not have to come back into this world again (no birth). By destroying 
nāma karma and gotra karma, Siddha bhagavaṅta is formless and of infinite space-measure 
(bodily size) || 132 ||

 ̀ Ëgm¡»`§M {H«$eH$m{X - nXdr ̂ moJ g§̂ d_² &
VVmoZÝVJþU§Vofm§, {gÕmdŠboe_ì``_² &&133&&

Yatsaukhyaṁca kriśakādi – padavī bhoga saṁbhavam |
Tatonantaguṇaṁtèṣāṁ, siddhāvaklèśamavyayam  || 133 ||

Meaning: The happiness that is attained by enjoying the position of Cakravartī and 
Indra is utkṛṣṭa (excellent) happiness. But more than this happiness the siddha bhagavaṅta 
experience infinitely greater happiness in mokṣa. Distress-affliction-pain-quarrel arises 
from ignorance and likes-dislikes, love-hatred. But, siddha bhagavaṅta is free from saṁsāra 
- worldly life and its causative like-dislike so he does not suffer. Their happiness is without 
conflict. It is never destroyed. This happiness is happiness of self-love, self-pleasantness and 
self-indulgence || 133 ||

 ̀ XmamÜ`§M`ËgmÜ`§, ̀ X²Ü`ò §̀ ÄMXþb©^_² &
{MXmZÝX_`§VÎm¡: g§àmáånaånX_² &&134&&

Yadārādhya cayatsādhyaṁ, yadadhyèyaṁyaṅcadurlabham |´
Cidānandamaya tattai: saṁprāptamparampadam || 134 ||´

Meaning: The worshipping seeker who does worship for … that position is attained 
by the seeker who will receive it by good diligence-accomplishing-industriousness of jñāna-
darśana-cāritra. Meditating yogi men constantly meditate on that...such is this rare position. 
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It is always unavailable for abhavya jīvas...misfortunate and persons with ill-luck obtain it 
by difficulties-suffering. Even those magnificent (bhavya) jīvas who lack liberating 
material-instruments even for such jīvas it is always rare to obtain. Such rare ‘Muktipada-
state/eternal seat of liberation-happiness’ has been attained by Siddha bhagavaṅta || 134 ||

 ZmË`ÝVm^mdaþnm ZM O{S>__`r ì`mo_dX² ì`m{nZrZmo &
Zì`md¥{ÎmÝXYmZm{df`gþIYZmZoî`Vo gd©{dX²{^: &&
gÐynmË_àgmXmVÑJd__JþUm¡KoZg§gmagmam &
{Z:gr_mË`jgm¡»`mo X`dg{Va{Z: nm{VZr _þ{º$aþËH$m &&135&&

Nātyantābhāvarūpā naca jaḍimamayī vyomavad vyāpinīno |
Navyāvṛttinaṅdadhānāviṣayasukhadhanānèṣyatè sarvavidbhi:  ||
Sadrūpātmaprasādātadṛgavamamaguṇaughè na saṅsārasārā
Ni:sīmātyakṣasaukhyo dayavasatirani: pātinī  muktirutkā || 135 ||

Meaning: Many ācāryas with multiple views believe in various types of salvation; 
refuting all these statements the form of philosophical liberation is stated.

Some of the ācāryas tell about extreme liberation...
Some ācāryas call lack of knowledge as liberation...
Some ācāryas say that liberation is all-pervading like the sky...
Other ācāryas consider that after getting salvation believe in incarnational 

liberation....
Some distressed/afflicted ācāryas describe liberation with enjoying sexual 

pleasure...
But to believe in all this is against the view of omniscient Lord; the omniscient lord 

due to self-image examination with the group of samyag darśana, samyag jñāna, samyag 
cāritra sees in this worthless world a place of absolute and boundless happiness and the place 
of experiencing endless infinite joy and transcendental bliss and believes in ‘anī:pātanī ‘ i.e. 
which means liberation without coming  back to the world after going to mokṣa... || 135 ||

 BË`þX²Y¥Vmo JþUñWmZaËZam{e: lþVmU©dmV² &
nyd©{fgy{º$Zmd¡d aËZeoIagy{a{^: &&136&&

Ityuddhṛto  guṇasthānaratnarāśi: śrutārṇavāt |
Pūrvaṣisūktināvaiva Ratnaśèkharasūribhi: || 136 ||

Meaning: The aforesaid said special guṇasthāna named in the form of scriptural 
gem constellation has been rescued-salvaged-redeemed-uplifted from the many scriptural 
seas created by the earlier ācārya. Sitting in the boat of pure speech of pūrvācāryas, Śrī 
Ratnaśekharasūri has quoted the meaning of self-welfare || 136 ||

If anything is written against the command-precept-mandate of Jina then 
I ask forgiveness three ways (by mind, vacana and kāyā)
Trividhè Micchāmi Dukkaḍam
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Power – Arrogance
Power attained through healthy physical body is power arrogance...keep that 

pride or ego that is power arrogance.
Ādinātha Prabhu’s son Bāhubalī fought a war with his brother due to power 

arrogance...
When the mysteries of the victorious Jina regime are revealed by the insight (subtle 

vision) and intelligence that time the seeker joins hands automatically to offer salutations 
towards the Jaina regime.  The head bows. It is really worth understanding why ego-
arrogance torments-tortures a person and how it also binds even the strong person in the 
chains of karma.

Ādinātha Prabhu’s son Bāhubalī was very strong.  King Bharata told all his 
brothers to obey him.  The sons went to the father to ask what to do? ...Prabhu gave 
dispassionate sermon.  98 younger brothers handed over their kingdoms to Bharata and 
became monk...but Bāhubalī was not ready to obey the command...if he did not obey the 
command then the cakra-jewel cannot enter the armory-arsenal. Bharata cannot be 
declared Cakravartī. King Bharata again sent a message asking him to accept the order. 

Bāhubalī said are you not satisfied yet even after getting 98 kingdoms from 
brothers?... all of them renounced kingdom and became monk but I am strong...I am strong 
enough to look after my kingdom...I will fight but will not accept orders.  Bāhubalī’s 
arrogance of power inspired Bāhubalī to fight the elder brother.  

Bharata and Bāhubalī prepared to fight face to face...in each fight Bharata was 
defeated and Bāhubalī started winning. Bharata got worried with every defeat...with each 
victory Bāhubalī’s arrogance-ego inflated...

Bharata dropped/fired the cakra-wheel to defeat Bāhubalī...the cakra-jewel 
returned after circumambulating Bāhubalī... Bāhubalī’s arrogance turned into anger and 
the beating fist arose...spark of knowledge sprung-unfolded-manifested... Bāhubalī left the 
fight against Bharata and began his war with karma...

The power of arrogance caused Bāhubalī to fight with elder brother...Is this not 
happening in our life?  Is such arrogance of strength making us cruel-merciless towards 
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small or  big weaker persons? Let us do introspection and bid farewell to this arrogance-ego 
pride at the earliest and use our strength for defending the weaker persons. 

Arrogance of Beauty-Appearance 
With attainment of beautiful body-limbs and form-appearance, the pride of 

beauty comes to the fore...makes one arrogant that is called beauty-arrogance.
Sanat-Cakravartī had done arrogance of beauty.
Sanat was Cakravartī...head of six continents...
His appearance was unique...Gods-dèva nor head of Gods-dèvèndra could match 

him.
Once Dèvèndra praised Sanata Cakravartī’s appearance in dèva meeting-gathering 

...some gods got suspicious there...can human being exceed in appearance than God? They 
were perplexed with this thought in their mind...After listening to Dèvèndra’s talk two 
Gods in the form of Brāhamina came to the earth to test-examine Sanata-Cakravartī’s 
appearance ...

They arrived at the palace of Sanat-Cakravartī... Cakravartī was getting ready for 
bathing and decorating himself...the Brāhamina were astonished when they saw Sanat-
Cakravartī’s beauty...such a wonderful look?

But that time intoxicated with arrogance of beauty-appearance he said this 
appearance is nothing...After completing bathing...and dressed with finery-ornaments 
when I will come to the royal court come and see me then.

After 2 hours both brāhminas arrived again in the royal court...when they saw 
Sanat-Cakravartī’s appearance they started shaking their head as if they were saying, “Oh ! 
King this not the same form!” 

The King said-“I am the same...”
“Oh King! Before two hours your body was healthy now it has become diseased! 

Distortion can be seen in your appearance, 16 diseases are seen to erupt in your body!” The 
brāhminas said.

As soon as the truth of the matter was confirmed, Sanatkumāra’s ego for beauty-
appearance-form melted...the phantasm-vanity of body is useless...the duration of beauty-
appearance is similar to the four-day moon...the real appearance is not in the form of body 
but in the form of soul he understood...the refuge of an Arihaṅta was real instead of doctor-
physician-hakīma...it is the best...the rule of karma was stronger than the rule of 
Cakravartī...the splendor of soul was more beautiful than splendor-majesty of the six 
continents...restraint-temperance was dearer than the world...instead of worldly 
enjoyments-pleasures-lewdness renunciation was loved and Sanatkumāra Cakravartī 
walked away like a recluse...became achiever...but forgetting the attachment-illusion-
affection of the body...and absorbed in self-form...as if not saying...
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H$m`mZr {dgmar _m`m, ñdénog_m`m Aodm, {ZJ«ªWZmo n§W, ̂ d A§VZmo Cnm` No>...
Kāyānī visārī māyā, svarūpè samāyā èvā, niragraṅthano paṅtha, bhava aṅtano 

upāya chhè... 
Arrogance of Penance-Ascetic Ego

An ascetic who performs austere penance burns many deeds-karma to ashes but if 
it becomes his arrogance...then the penance loses its fruit due to ascetic ego.

The fellow sages of Muni Kuragaḍu had developed ascetic ego...
The festival of Saṁvatsarī had arrived...
Young and old started the Yajña-sacrifice of penance ...someone’s 6 months 

fast...someone’s 5 months...someone’s 4 months...someone’s 3 months...2 months...one 
month-māsakṣamaṇa...but he was Kuragaḍu sage! There is such a karmic rise of kṣudhā 
vèdanīya...which is not calmed down without putting something in the stomach...Today 
was the day of fasts of the fellow-sages when this Munirāja with unhappy mind left to take 
gocarī... he got rice in ālms...he took the rice and came back to his place...he inspected 
it...showed it to the fellow muni and invited them...

The fellow munis were ascetics...great ascetics...but were full of ascetic ego in 
every cell of their body; when one has ego of penance-adoration that time the worship 
descends instead of  ascending...makes lose senses...the fellow ascetics also lost their 
consciousness...they spitted in Muni Kuragaḍu gocarī container...and they started talking 
insultingly...

Muni Kuragaḍu felt blessed on receiving grace from fellow munis...worshiping the 
fasting state of the soul...and condemning his cognizance of food...with tearful eyes started 
eating...he started burning-consuming karmas of several births...and destroying the four 
ghāti karma became kèvaḷī while eating...

His fellow Munis doing fast for four-months...3-months...2-months... 
māsakṣamaṇa were left out and Muni Kuragaḍu became kèvaḷī! Asking forgiveness from 
this Kèvaḷa jñānī the fellow munis also finally became Kèvaḷa jñānī...attained 
delightfulness-loveliness of mokṣa...

After knowing this form of ascetic ego...the souls desiring mokṣa should 
understand and remain alert at every step.  It is important to be careful that from some back 
door this ascetic ego should not enter and scatter the garden of our accomplishing. One 
distinctly understands here that the ego can turn an instrument to a weapon. Further also 
there is a similar story that is worth knowing...to understand and become careful-cautious...  

Arrogance of Knowledge-Śruta Ego
Due to adoration in last birth one may get good intellect...one can study a lot 

and if one cannot digest the knowledge acquired then one develops the arrogance of 
knowledge...that is called as Śruta ego or arrogance of knowledge.
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It is well-known in the scriptures that Sthulībhadrajī became arrogant for his 
knowledge. 

A very scholarly sādhu group was sent by the Śrī Jaina saṅgha to study-learn the 14 
pūrva to Nepal country from the last Śrutakèvalī Śrī Bhadrabāhuswāmī who was 
accomplishing mahāprāṇāyāma here. With the sentiment of welfare of the saṅgha along 
with mahāprāṇāyāma accomplishing, Bhadrabāhuswāmī started the teaching to the 
saṅgha...all the sādhus started learning the lessons enthusiastically...but as the time passed 
sadhu’s felt difficulty in learning of the pūrva-knowledge.  Slowly one after the other the 
sādhu left...finally only one sādhu Sthulībhadra remained who regularly took the lessons 
daily...the study was ongoing...

Once Yakṣa etc. seven sisters went to offer salutations to Sthulībhadra.  The 
learned  Sthulībhadra due to ego of knowledge and to show its influence changed his 
appearance to a lion and set in the cave...Sādhvīji returned as did not find her brother 
muni...when  asked by Bhadrabāhu swāmi they said brother is not there...only lion is there. 
So they were asked to visit the cave again for salutations.  Using his own knowledge 
Bhadrabāhu swāmī got the point...his mind started reeling-“the jīva after this time-period 
will not be able to digest the śruta-jñāna imparted to them...the indigestion of knowledge is 
more dangerous than the external indigestion of food...this indigestion will cause more 
harm to the regime rather than benefitting it...”

As time passed, Sthulībhadra came to take the lesson...Bhadrabāhuswāmī clearly 
refused him to give further reading. Sthulībhadra thought and understood his mistake and 
asked forgiveness again and again.  But Bhadrabāhuswāmī did not agree.  When the 
saṅgha pleaded a lot then with the condition of not transmitting this knowledge to any one 
he gave the original lesson of the pūrva. But did not teach its meaning and mysteries...As a 
result of knowledge-arrogance-egoism of Sthulībhadra of this led to the disappearance of 
the 14 ancient secrets-mystery of Pūrva of Bharata region and the tradition of 14 pūrva died 
out.  

Knowing the different types of ego and its fruit Oh Human! Be careful and travel in 
the path of accomplishing-achieving-diligence...let this ego-arrogance not derail the 
accomplishing life before reaching the pinnacle of achievement ...not destroy-ruin all your  
accomplishing for which please be aware.
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Xþ:I{ÛQ>² gþI{bßgþ_m}hmÝYËdm{XÐï> JþUXmof: &
`m§ ̀ m§ H$amo{V Moï>m§, V`m V`m Xþ:I_mXÎmo &&

Du: khadviṭa sukhalipsurmohāndhatvādidraṣṭa guṇadoṣa: |
Yāṁ yāṁ karoti cèṣṭāṁ, tayā tayā du:khamādattè ||

All the jīvas of this world do not like suffering-grief...
Every jīva likes only happiness...
From birth to death jīva does activities that give happiness and remove suffering. Yet, 

with this (such activities) gets suffering.  
How surprising is this happening? Likes happiness...wants happiness...makes efforts 

to get happiness ...but gets suffering...
What is the reason behind this?
Despite persistent efforts to remove suffering when the mountains of grief attack and 

cause breakdown...despite constant longing for happiness and industriousness to get it the 
happiness runs far away...then the understanding...wise...gentlemen should think about it 
...do research in this.

With pondering and research one must discover the truth. Our pious reader (vācaka) 
Umāswātijī has discussed the same matter in the Praśamarati chapter.  

Umāswātijī mahārājā says – “Hèy ignorant jīva! You are mad with infatuation! ...your 
conscience-discretion has been blinded...therefore what is beneficial and what is harmful-
injurious-detrimental? You do not know...can’t understand also...

All these lead to aversion to sorrow and love to happiness...this result in likes-dislikes 
(love-hatred) which is ultimately the root cause of karma baṅdha and tradition of the world 
and its miseries...  

The ignorant jīva loves the pleasures of the senses in the world...but what is the end 
result of the pleasures of this world which seem dear and sweet? Where are the pleasures of 
the senses found by the living being today?  Since time immemorial, the jīva has enjoyed 
many pleasures of the senses, but it was never satisfied.  Much more happiness than today’s 
pleasures were enjoyed in the birth as King-Cakravartī-Emperor...in the birth as dèva 
etc...But neither the jīva stopped from its sensual pleasure neither could understand its 
vicious cycle nor its deadly-terrible end-result-maturing-ripeness...  

The jīva gets the appropriate senses in that place in whichever gati and whatever yoni 



it goes. In èkèndriya it has only one sense of touch...but as the senses increase its temptation-
craving for happiness increases...this covetousness-longing for pleasures also knocks 
down-defeats giant living beings.

To capture the mighty-bouncing animal like elephant the weakest link of the lust for 
sense-gratification is kept in view.

When the elephant is to be captured a huge pit is dug next to it.  The buttress is made to 
stand opposite side of this...or in the pit an artificial buttress made of paper is kept...the urine 
of buttress is sprinkled on all sides the pit.  The elephant gets attracted due to the smell of the 
urine of the buttress.  When he sees the paper buttress in the pit he is overtaken by the lust and 
succumbs to sexual desire.  He speeds up hastily towards the buttress.   There he falls into 
the pit dug for him and makes himself bound.   

Such is the condition of a mighty animal like elephant by subduing to the sense of 
touch.

Hèy Jīva! Such condition also has occurred in multiple births by subduing to the sense 
of touch...come I will make you understand another thing... 

After sparśèndriya comes rasanèndriya! The enslavement of rasanèndriya has 
affected and defeated the jīva from bèindriya to paṅcèndriya...

To catch fishes or rats...their weak link of rasanèndriya is targeted...to catch fishes the 
food item is hooked to the fishing rod and for the rats it is hooked in the cage hook...in the 
desire to eat the fish is trapped in the net...the mouse in the cage...falling into this bondage 
ultimately leads to their death...

How many times have we died this way? Have we defeated/conquered rasanèndriya 
or still remain its slave only? 

The indulgence of each sense has haunted us since time immemorial, yet our soul 
does not wake up.  Vigilant person is the one who knowing or seeing the person walking 
ahead falling-tripping, becomes alert. When will we become aware?

Come let us see the result of craving-greed of Ghrāṇèndriya!
The infatuation of smell directs the free flying beetle in the sky to sit on the lotus...he 

does not feel like leaving this smell...he sits till the evening...he is intoxicated with it...as the 
evening comes the lotus starts closing...the bee understands that the lotus will close but the 
craving of  ghrāṇèndriya does not allow him to fly in the free sky...the smell of lotus clutches 
him...I will just fly away...thinking that I will just fly away and the lotus closes then...the 
flying beetle is imprisoned in the lotus now.  The entire night he fails to come out...he is 
suffocated sitting inside...he repents. But he has one hope that there will be dawn...sun will 
rise...the lotus will bloom...so I will fly away...but his thought remains in his mind 
only...before the dawn an elephant comes to the pond to drink water...the lotus is plucked and 
eaten...the poor beetle succumbs to death.

Such is the suffering of imprisonment...the pain of death has been suffered infinite 
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times by the jīva due to dependency and slavery of the indriya-senses but the truth is not yet 
understood.

Another story of the beetle dying due to slavery of sense of smell is said.
Honey flows from the cheek of the elephant.  Attracted by this smell many beetles 

gather near elephant’s head and side of the body...they keep humming...then bored and tired 
of the buzzing of the beetles, the elephant flaps its ears constantly...many beetles die in its 
rush...many such death-agony in ignorance state have been suffered by the jīva...

This is the story of the slavery of Cakṣurindriya...
The sun is going down...slowly the kingdom of darkness is closing in all around... to 

get  rid of the darkness and get light in every house the lamps are lit. Seeing the golden flame 
of the lamp, the butterfly loses consciousness...misses the thought of consequences... 
bewitched by the flame...gets attracted and falls into the flame... immediately burnt and 
destroyed...what a crushing slavery!

Now is described the fifth slavery of śrotèndriya showing the reality of tragic end!
What is done to catch the deer running freely in the forest or the snake lying in its 

house?
Do you know? No? Then listen...
When the deer is to be trapped in the net/noose, the hunter lays the trap...then the 

hunter plays beautiful music... pleasant to the ear...hearing the pleasant music the deers from 
the forest come there in a little while...get together...they became engrossed in the 
music...the poor jīva do not know that they are going to lose their life.  Where the motionless 
deer are listening to the music the hunter pulls and contracts the net...the naive deer fall prey 
to him...this is the fruit of dependency on śrotèndriya...!

This is also the condition of snake and its wife.  When the snake heard the sound of 
music it comes out of its hole and the snake charmer catches it...therefore it remains 
imprisoned in his home lifetime.

Such many stories of dependency on each sense organ resulting in terrible 
consequences are found. Talking about these stories Sujña muni bhagavaṅta describing the 
spirit of āśrava (influx of karma) says –

_¥J nV§J A{b _mN>bmo H${a EH$ {df` àn§M

Xþ:Ir`m Vo {H$_ gþI bho ao, Og nade Eoh n§Mmo ao...

Mṛga pataṅga ali māchalo kari èka viṣaya prapaṅca 
Du: khīyā tè kima sukha lahè rè, jasa paravaṣa èha paṅco rè...  

Hèy! Manuṣya! At least understand...slavery of single sense organ causes death of 
deer, butterfly, beetle, fishes and elephant...makes miserable then what will the condition of 
the jīva who is slave of five sense organs? How can he become happy?

Slavery of senses is the path of misery and not happiness.  The path of happiness is 
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attained by winning the senses.  One has to become ‘Jitèndriya-winner over senses’.  Those 
who have become Jitèndriya only have obtained happiness and have become happy.

There is no happiness in lust of sensual pleasures...it is illusion of happiness.  The real 
victory is in conquering lewdness.  This is proved by Sthulībhadra... 

There is no happiness in slavery of food-eating...it is illusion of happiness.  The real 
happiness is to attain the status-position where no food is consumed...

So get ready...
        If suffering has to be avoided, happiness to be attained...
                             So let’s strive to be masters of senses and not slaves...
                                                         That is the only royal path to happiness...
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